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The Zurenuoc affair: 

The politics of religious 
fundamentalism

This paper was published in an abbreviated form in R. Eves, N. Haley, 
R.J. May, J. Cox, P. Gibbs, F. Merlan and A. Rumsey, Purging Parliament: 
A New Christian Politics in Papua New Guinea?, SSGM Discussion Paper 
No. 2014/1, pp. 3–9.

In late November 2013 it was reported in the Papua New Guinea press that 
the speaker of the country’s national parliament, Theodore Zurenuoc, had 
removed and destroyed a traditionally carved lintel from the facade of the 
iconic national parliament building and was in the process of removing 
a 4-tonne carved post from the Great Hall of the parliament. The speaker’s 
actions were later described as a ‘cleansing’ exercise to remove all ‘ungodly 
images and idols’ from the parliament (Post-Courier 6 December 2013). 
It is not the first time that such sentiments have been voiced, but even in 
what Papua New Guineans seem to delight in referring to as ‘the Land of 
the Unexpected’, the speaker’s conduct seemed somewhat bizarre.

There was immediate and widespread reaction against Zurenuoc’s actions. 
In a modulated statement, the director of the National Museum and Art 
Gallery, Dr Andrew Moutu, (who had apparently tried to persuade the 
speaker not to proceed with the planned ‘de-installation’ of the ‘cultural 
decorations’) described the actions of the speaker as being ‘as heinous 
as a sacrilege’ and called on the speaker and clerk of the parliament 
to abandon their plans to remove the carvings and replace them with 
something more ‘appropriate’. ‘Culture and history provide the soul and 
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heart of any nation’, Moutu said, ‘and to desecrate cultural symbols in 
this manner is to subject our national identity to an alien self-image’ (as 
reported in The National 29 November 2013). Moutu subsequently laid a 
complaint with the National Capital District metropolitan superintendent 
of police, urging him to use his powers under the National Cultural 
Property Preservation Act to stop the desecration.1 Former prime minister, 
Grand Chief Sir Michael Somare, who had presided over the opening 
of the new national parliament building in 1984, called for a halt to the 
removal of the cultural images that, he said, ‘represented the traditions 
of the country’ and took out a court injunction against the speaker to 
stop work on the removals (Post-Courier 13 December 2013). An online 
petition was quickly organised, attracting a large number of signatures 
from within Papua New Guinea and from admirers of Papua New Guinea 
art and culture overseas; it called on the prime minister to stop the speaker 
from destroying Papua New Guinea’s cultural heritage and requested the 
attorney-general ‘to investigate the legality of Mr  Zurenuoc’s actions 
… and lay criminal charges against Mr Zurenuoc if applicable’.2 The 
Catholic Church (some of whose missionaries in the past had not always 
been sympathetic to Papua New Guinean cultures), through its Catholic 
Bishops Conference of Papua New Guinea and Solomon Islands added 
its condemnation, describing the actions of Zurenuoc as ‘really ridiculous’ 
and warning citizens ‘to be aware of the rising religious fundamentalism 
which sprouts from arrogance, insecurity and ignorance’. Conference 
President Archbishop John Ribat accused Zurenuoc of ‘lack of respect 
and disregard to the people, the Constitution and traditional identities of 
the nation’ (The National 12 December 2013). A professor at the Divine 
Word University in Madang accused Zurenuoc of ‘cultural terrorism’ 
comparable to the Taliban’s destruction of the Buddha statues of Bamiyan, 
Afghanistan, in 2001 (Post-Courier 10 December 2013).

On 10 December Prime Minister Peter O’Neill did intervene to stop 
the removals, but reports suggested that his orders were being ignored.3 
A group of members of parliament (MPs), including several government 
ministers, demanded that the speaker be sacked, and a former speaker, 

1  Moutu’s letter is reported in the Post-Courier (13 December 2013).
2  See online petition: secure.avaaz.org/community_petitions/en/The_Prime_Minister_of_Papua_ 
New_Guiinea_Stop _ the _ speaker_of_the_PNG_Parliamen_destroying_irreplacable_tribal_art/.
3  See, for example, ABC News, ‘PNG ministers demand sacking of parliament speaker over 
vandalism’, 13 December 2013: www.abc.net.au/news/2013-12-13/an-png-ministers-demand-sacking-
of-parliament-speaker-over- vand/5156196.

http://secure.avaaz.org/community_petitions/en/The_Prime_Minister_of_Papua_New_Guiinea_Stop_the_speaker_of_the_PNG_Parliamen_destroying_irreplacable_tribal_art/
http://secure.avaaz.org/community_petitions/en/The_Prime_Minister_of_Papua_New_Guiinea_Stop_the_speaker_of_the_PNG_Parliamen_destroying_irreplacable_tribal_art/
http://www.abc.net.au/news/2013-12-13/an-png-ministers-demand-sacking-of-parliament-speaker-over-vand/5156196
http://www.abc.net.au/news/2013-12-13/an-png-ministers-demand-sacking-of-parliament-speaker-over-vand/5156196
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Timothy Bonga, described Zurenuoc’s actions as ‘totally unjustified’ and 
predicted his demise as speaker (Radio Australia 17  December 2013). 
The Papua New Guinea Trade Union Congress (PNGTUC) called for 
the arrest of the speaker for destroying public property (Post-Courier 
12 December 2013).4

But opinion was not all in the same direction. Zurenuoc clearly had 
some support from within the parliament, and in letters to the two daily 
newspapers, over the radio and in social media evangelical Christians 
voiced their support for Zurenuoc’s actions. In an interview with Radio 
Australia, evangelical church leader Reverend Joseph Walters of the 
Assemblies of God said the speaker had done the right thing:

If you take a closer look at this big totem pole inside and the 
faces that have been carved, you will be surprised to find that 
they don’t really resemble any Papua New Guinean face. Their 
faces are of Egyptian gods, they’re faces of Mongoloids, the face of 
Buddha … Maori like kind of appearance … We believe they have 
connections to the spirit world.

He went on to suggest:

a lot of undesirable things like corruption and a lot of things that’s 
going on in our country could be the result of the facts of this 
things being present in the Parliament House … We as pastors, 
church leaders, we feel duty bound by the Almighty God to take 
some actions in that regard. (Radio Australia 16 December 2013; 
also see Walters 2013)

Similar sentiments were expressed by Pastor Wilson Mark of the Lutheran 
Renewal Church, who said the carvings ‘depicted the devil’ and that ‘PNG 
was always facing leadership crisis because of the carvings and artworks 
in Parliament House’ (The National 16  December 2013). Pastor John 
Bakri of the Komkui Council of Churches in Mount Hagen suggested 
that the carvings should be replaced by Bible verses and Christian 
images (The National 16 December 2013), while author Francis Sina Nii 
said, ‘the entrance [to the parliament building] should have murals of 
archangels with swords in their hands guarding it and not all those fierce 

4  Zurenuoc and his committee might also have been guilty of violating Section 45 of the 
constitution, which provides: ‘(3) No person is entitled to intervene unsolicited into the religious 
affairs of a person of a different belief, or to attempt to force his or any religion (or irreligion) on 
another, by harassment or otherwise … (5) A reference in this section to religion includes a reference 
to the traditional religious beliefs and customs of the peoples of Papua New Guinea’.
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and scary idols’ (Nii 2013). Morobe provincial governor Kelly Naru, 
a member of the parliamentary House Committee, supported his fellow 
Morobean MP, saying that the destruction was justified, and describing 
the ‘totem pole’ (which by then had been attacked with axe and chainsaw) 
as ‘criminal’, ‘grossly obscene’ (‘it depicts our genitals’) and ‘offending 
against our Christian principles’. Naru further suggested that the national 
constitution and pledge should be amended to remove reference to 
‘cultural heritage’ (Post-Courier 12 December 2013).5

In the face of criticism, Zurenuoc told a meeting hosted by the Tertiary 
Student Christian Fellowship Graduates Network that he was determined 
to push ahead with his crusade and that parliament could only contribute 
to nation building if it was transformed: ‘There must be no traces of 
elements of cult and demonic worship in the national parliament of PNG’ 
(Post-Courier 6 December 2013). Zurenuoc subsequently told the Post-
Courier (16  December 2013) that the five-member House Committee 
of the parliament, of which he was chair,6 had initiated a special project 
aimed at uniting the country and that the ‘common denominator’ for 
such unity was ‘Christianity and faith in God’. The removal of the lintel 
and ‘totem pole’ (Zurenuoc’s term) and, it seems, carvings on the speaker’s 
chair and the large mosaic on the front facade of the building, were part 
of this project (Post-Courier 10  December 2013), and they were to be 
replaced by a new structure that would have a Bible at the base and a 
flame at the top.

On 12  December a Post-Courier report implicated one of Papua New 
Guinea’s three recently elected women MPs, the minister for community 
development, youth and religion, Loujaya Kouza, in the ‘cleansing’ of the 
parliament. In calling for the arrest of the speaker, PNGTUC general-
secretary John Paska also suggested Kouza be stripped of her portfolio. 
Kouza reacted angrily, branding the Post-Courier report ‘a bunch of lies’, 
distancing herself from Zurenuoc’s actions and accusing the media of 
a smear campaign against her. At the same time, she said that in a recent 
visit to Israel:

5  The preamble to the constitution states: ‘We, the People of Papua New Guinea … pay homage 
to the memory of our ancestors—the source of our strength and origin of our combined heritage … 
acknowledge the worthy customs and traditional wisdoms of our people … pledge ourselves to guard 
and pass on to those who come after us our noble traditions and the Christian principles that are ours 
now’.
6  The other members of the committee are Morobe governor Kelly Naru, Gulf governor Havila 
Kavo, Mul-Baiyer MP Koi Trappe and Tambul-Nebilyer MP Benjamin Poponawa.
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she had consulted Jewish spiritual bodies … about the country’s 
ambition to have a covenant with Israel and to have the God 
of Israel as the God of PNG [and] was told by Jewish religious 
leaders [whom she referred to as ‘prayer warriors’] that if the 
country wanted to officially declare that there was no other god 
and then embrace the God of Israel, then there should not be 
any recognition accorded to any other gods. (The National 
12 December 2013; also see Post-Courier 12 December 2013)7

On her return she had communicated this message to Prime Minister 
O’Neill and Speaker Zurenuoc.

Kouza, the MP for Lae (like Zurenuoc’s Finschhafen, a constituency of 
Morobe Province), went on to say:

The wealth of this nation we have seen but are circulating amongst 
the elites—the minorities. Our resources are spiritually hiding 
under the idol gods. Our wealth hidden under the mentor and 
covering of Sepik culture. Parliament belongs to Sepik, represent 
their culture and gods. Other cultures come under the Sepik 
culture in the Haus Tambaran. (Post-Courier 12 December 2013)8

The reference to the Sepik seems to have been largely directed at the 
leadership of Somare (though it is also notable that in his tirade against 
‘ungodly images and idols’ on Radio Australia 17 December, Reverend 
Walters said, ‘these things … they’re just from one or two provinces … 
that are steeped in … things of the dark ages or dark people’). While the 
external architecture of the national parliament was clearly inspired by 
Sepik haus tambaran, however, the offending carvings were very specifically 
aimed at incorporating all the country’s (then 19) provinces: the lintel 
comprising 19 different heads (or masks); the pole incorporating carvings 
from different parts of the country, including prominently the Tami-Siassi 
area in Zurenuoc’s electorate; the carvings on the speaker’s chair being 
done by a Trobriand (Milne Bay Province) artist; and the components of 

7  On National Covenant Day August 2013 Kouza spoke at a rally in Goroka. An extract from her 
speech, aired on the National Broadcasting Corporation’s Kundu 2 and transcribed by Father Philip 
Gibbs, conveys something of the tone of her speech: ‘the “kings” of the ninth parliament [of Papua 
New Guinea] … will take the wealth of our nation and bless Israel and the world … None of us in the 
ninth parliament will be removed until we have fulfilled the purpose for which we have been brought 
into this house … until the King of Kings and Lord of Lords has come’.
8  The external architecture of the national parliament broadly follows the lines of a haus tambaran 
(roughly, spirit house) of the Abelam (East Sepik) people, and the building is consequently often 
referred to as the ‘Haus Tambaran’. For an early discussion of the national parliament building as 
‘a contested national symbol’, see Rosi (1991).
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the facade mosaic being mostly generic. Ironically, in view of Zurenuoc’s 
reference to the ‘special project’s’ ideal of unity, the iconography of the 
national parliament had national unity firmly in mind.

Further, despite dissociating herself from the destruction of the lintel, 
Kouza reportedly ‘vowed to press ahead’ and said she would host a visit by 
the Israeli ‘prayer warriors’ in Port Moresby in March 2014 ‘to complete 
the cleansing exercise which Mr Zurenuoc started’ and she ‘thanked God 
for the Speaker Zurenuoc for the cleansing of the House’ (Post-Courier 
12 December 2013).

On 16 December the National Council of Churches (NCC) demanded 
an audience with Prime Minister O’Neill and sought a dialogue with 
Zurenuoc, Kouza and church groups linked to the ‘cleansing’ of the 
national parliament, but Zurenuoc refused to meet with the NCC, 
saying, ‘I do not want to sit with them’ because some of them had 
strong beliefs in some cultures that were not appropriate (as reported 
in the Post-Courier 18  December 2013). Post-Courier journalists were 
‘verbally attacked’ by the speaker’s staff at the national parliament. On 
18 December the National newspaper carried a five-page advertisement 
containing a statement by Zurenuoc, a supporting statement signed by 
15 evangelical church spokesmen,9 and annotated pictures of ‘the existing 
totem pole’ and ‘the approved pillar of national identity and unity’. 
Zurenuoc’s statement referred to ‘the Reformation, Restoration and 
Modernization program that is taking place at the National Parliament’, 
repeated his attacks on the carvings, explained his ‘approved pillar’,10 but 

9  The signatories were from Christian Life Centre, Christian Outreach Centre, PNG Christian 
Centre, POM Ministers Fraternal, KB Ministry, Reaching Out Ministry, City Reformation Centre, 
Agape Inter-denominational Ministry, Christian Apostolic Fellowship, Shema Evangelism, Rhema 
Church, Citadel, and Assemblies of God.
10  The annotations on the ‘totem pole’ are particularly extraordinary. The three main elements are 
described as representing ‘the god of witchcraft’, ‘the god of immorality’ and ‘the god of idolatry’, and 
the components of the three elements are labelled with comments such as, ‘This image appears to 
have an eastern origin’, ‘Gothic ugly figures that do not resemble correct human features—could this 
be of an African (voodoo) origin?’, ‘Witchcraft objects of all manner of shape and sizes’, ‘Carvings 
that look like cannibals’, and ‘Images with headdresses that appear to have eastern or African or 
foreign origin. This top part faces the speaker’s seat “eye to eye” when the doors to the parliament 
chamber open’.
The ‘approved pillar of national identity and unity’, to be topped by an electric ‘flame’, has a base of 
four layers, marked as ‘the Word of God’, the constitution, ‘the people’ (the national pledge amended 
to exclude reference to cultural heritage) and ‘the Covenant’ (Somare’s declaration in 2007) and is to 
be inscribed with the word ‘unity’ in Papua New Guinea’s ‘840+ languages’.
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mostly—notwithstanding Sir Michael Somare’s opposition to Zurenuoc’s 
actions—praised the leadership of Somare (and of Sir Julius Chan and 
other founding fathers):

Our Grand Chief Sir Michael Somare not only delivered us 
Independence, adopted for us a living Constitution, and averted 
the most explosive constitutional crisis we have experienced yet, 
but also made two decisions of far-reaching ramifications that 
cements the unity of this country.11

The first of these was the adoption of ‘Papua New Guinea Vision 2050’ 
in 2009. The second was Somare’s ‘dedication of PNG and covenant with 
God of the Holy Bible in 2007’.

On 26 August 2007 the then prime minister, Somare, himself a Roman 
Catholic, made a ‘New Covenant with God’ on behalf of the people of 
Papua New Guinea (26 August is now celebrated each year as National 
Repentance and Prayer Day, or Covenant Day).12 Zurenuoc’s statement 
contains a copy of Somare’s declaration on this occasion; it includes the 
following words:

I the Prime Minister and Founding Father of Papua New Guinea on 
behalf of the People of Papua New Guinea repent our iniquities and 
transgressions, and rededicate our nation to your almighty God. 
I renounce the worship of all idols and all evil gods. I renounce all 
covenants with evil spirits and demonic powers … we acknowledge 
you as the only God in whom Papua New Guinea stands.

It is from this declaration—specifically the renouncing of ‘all covenants 
with evil spirits and demonic powers’—that Zurenuoc claims his 
inspiration. And in their supporting statement the evangelical church 
leaders declare:

The battle line is being drawn … This is our moment of truth. 
No more fence-sitting. It is good versus evil, light versus darkness, 
Jesus or Satan, Bible-based Christianity versus compromised 
religious structures and systems.

So, where does all this lead?

11  ‘The most explosive constitutional crisis’ refers to the ‘political coup’ against Somare in 2011 
[see Chapter 13].
12  Prime Minister O’Neill has endorsed the New Covenant, declaring, ‘National Repentance and 
Prayer Day now and in the future has one goal: that is the God of Israel who is the God of the Bible 
is the supreme God of PNG’ (Post-Courier 29 August 2013).
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The rise of Christian fundamentalism 
and the link to Israel
Recent decades have seen a pronounced expansion of evangelical and 
fundamentalist churches and ‘ministries’ in Papua New Guinea, many 
of them associated with Christian Zionism and generally espousing 
conservative—but often militant—social and political agendas. One 
aspect of this is the frequent occurrence in recent years of mass rallies 
organised by visiting (mostly American) evangelists, and the exposure of 
those who have access to television to ‘tele-evangelists’, many of whom 
preach a ‘Prosperity Theology’ message.13

The mainstream Christian churches have, on occasion, expressed concern 
about the spread of Christian fundamentalism and the impact it has on 
fostering discord among village communities. This was addressed by 
Archbishop Ribat in a Christmas pastoral letter dated 23 December 2013. 
Having referred, critically, to Christian Zionism, the archbishop wrote:

It is our understanding that when Grand Chief Somare signed the 
covenant he understood that he was restating what is already in 
the Preamble to the PNG Constitution, that PNG is a Christian 
country … since then some people have interpreted this covenant, 
not just with God of Israel, but with the State of Israel … Some 
groups go so far as to interpret the covenant signed by Chief 
Somare as opening the way for God’s blessings—understood with 
cargo-like overtones … But we cannot support the identification 
of Israel with the State of Israel, or the cargo-like implications 
from some quarters. Surely we would all agree on the rejection of 
evil forces, but … destruction of traditional images in Parliament 
has generated just the kind of conflict and division that Satan 
rejoices in!

He added:

We have also come to learn the values of a clear distinction 
between the task of the church or of religions and the task of the 
State. If the Church becomes too closely associated with the State, 
it can fail to challenge the State in the light of the Word of God 

13  The ‘Christian Zionism’ entry in Wikipedia provides an overview of the subject as well as listing 
references and additional reading. For discussions of Pentecostal and charismatic evangelical church 
activities in Papua New Guinea see Gibbs (2005), Sullivan (2007), Eves (2008) and references cited 
in Sullivan. McDougall (2013) provides some Solomon Islands comparisons.
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… if the State involves itself in religious issues there is a danger 
of persecution of those who do not share the beliefs of the ruling 
group. (Ribat 2013)

Concern has also been expressed from a secular perspective, notably by 
former student activist and MP Gabriel Ramoi, who argues that ‘fear 
of the supernatural … has reached a dangerous level’ and has made 
a  call to ‘strengthen science in our schools to address religious bigotry’ 
(Ramoi 2014).

The heated controversy arising from the unilateral destruction of the 
parliamentary carvings by speaker Zurenuoc and his House Committee 
illustrate the potential for such fundamentalist views to generate conflict—
ironically, considering Zurenuoc’s quest for national unity. More divisions 
might be expected to appear if supporters of the ‘New Covenant’ pursue 
their battle against ‘cultural heritage’. As one observer has commented, ‘if 
this is allowed to continue every cultural institution (national, provincial, 
village) is in danger’.14 (Already, Christian fundamentalists have for some 
years been calling for the removal of the emblematic Nokondi spirit 
figure from the flag of Eastern Highlands Province, and along the Sepik 
Highway, where once in every Boiken and Abelam village one could see 
the spectacular haus tambaran on which the national parliament building 
was modelled, there are hardly any to be seen and villagers explain, ‘nau, 
mipela gat lotu’—‘now we have religion’.) It has also been suggested that 
the apparently growing incidence of violence against alleged ‘witches’ is 
associated with the preachings of fundamentalist pastors, and it underlies 
expressed opposition to the small but growing number of Muslims in 
Papua New Guinea (Flower 2012) and to the presence of the Australian-
initiated refugee processing centre in Papua New Guinea. In Papua New 
Guinea elections, which are characterised by large numbers of candidates 
(and hence a small number of votes required to win),15 little evidence of 
party voting, and a strong influence of local loyalties and bloc voting, 
the potential for locally based church groups to deliver electoral victory 
to a favoured candidate is perhaps greater than in many other places 
(see, for example, Susub 2011), raising the possibility that if Christian 
fundamentalism continues to grow we may see more fundamentalist 
sentiments among MPs.

14  Helen Dennett, email 11 December 2013.
15  This is less true since the introduction of limited preferential voting in 2007, but is still relevant. 
[See, for example, Chapter 7.]
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At the core of Christian Zionism is the belief that the return of the Jews 
to the Holy Land, and the creation of the state of Israel in 1948, fulfils 
biblical prophecies and foreshadows the second coming of Christ. The 
state of Israel has given official encouragement to Christian Zionism and 
Israeli religious leaders have fostered the sorts of linkages that took Kouza 
and others to Israel in 2013. State-to-state linkages between Papua New 
Guinea and Israel have also been strengthened in recent years: a new 
honorary consul to Israel (former Bank of Papua New Guinea adviser, 
Jacob Weiss) was appointed in the early 2000s (apparently unaware that 
an honorary consul—Mary-Clare Adam—had been appointed some 
years earlier); in 2012 Papua New Guinea was (with Australia) one of 
41 countries that abstained from the United Nations General Assembly 
vote on according Palestine non-member observer status in the United 
Nations (Solomon Islands, where Christian Zionism is also growing, was 
among the 138 voting in favour); and O’Neill led a delegation to Israel in 
October 2013, where he visited religious sites, signed a Joint Declaration 
of Co-operation (specific areas of prospective Israeli assistance include 
defence, security and intelligence capability, agriculture, and information 
technology and communications) and an agreement reciprocally waiving 
visa requirements, and proposed to establish a Papua New Guinea 
embassy in Israel. The government has since approved a joint venture 
partnership with an Israeli group to develop the agro-industry (Post-
Courier 15  January  2014). Though there is not necessarily anything 
wrong with these ties to Israel, it seems likely that the spread of Christian 
Zionism may have implications for Papua New Guinea’s foreign policy 
outlook (a point emphasised after the exposure of phone tapping by 
Australia in Papua New Guinea—see, for example, Armbruster 2013).16

According to some Christian Zionists, the second coming of Christ will 
be preceded by the gathering of the Jewish people in Israel, including the 
10 ‘lost tribes’ of the ancient Kingdom of Israel. Among the Gogodala 
people of Papua New Guinea’s Western Province there are some who claim 
to be one of those lost tribes and have adopted Jewish customs.17 Professor 
Tudor Parfitt (‘known around the world as the “British Indiana Jones” ’) 

16  As reported in the Post-Courier (28 January 2014), Pastor Belinda Penali of Cherubim Prayer 
Tower (a ministry comprising women ‘prayer warriors’) claims ‘many nations in Africa came under 
a curse [suffering ‘serious economic crisis, natural shakings and judgments’] when they broke 
diplomatic relations with the state of Israel. Other nations in Africa were blessed when they had good 
relations with Israel and those nations developed very quickly’.
17  I am grateful to Tony Crawford for updates on the ‘lost tribes’ saga.
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of the Center for Global Jewish Communities at the Florida International 
University (FIU) has visited the Gogodala on several occasions and taken 
DNA samples (which ‘didn’t [show] very much at all’); in 2013 he was 
accompanied by FIU students and two New York rabbis. The Gogodala 
have now become part of the ‘lost tribes’ literature.18

Conclusion
It may be that religious fundamentalism in Papua New Guinea, largely 
fuelled by foreign evangelists, will prove to be the passing fad of a few 
minority groups. On the other hand, the Zurenuoc affair may provide 
evidence of some growing tendencies that should give cause for genuine 
concern. Francis Nii has suggested (somewhat unrealistically) that 
a referendum be held to resolve the issue of the parliamentary artwork, 
and has ventured the opinion that the majority in the rural areas would 
support the actions of the speaker.19 While Prime Minister O’Neill and 
former prime minister Somare have both come out against the destruction 
of the parliamentary artwork (the latter perhaps more convincingly than 
the former), it is clear that there are a number of senior politicians who are 
sympathetic with the speaker’s actions. Religion is a sensitive topic, and 
many people—politicians and others—are reluctant to debate the issues 
that have been raised. But they are issues that need to be addressed.

18  See, for example, IsraelHayom newsletter (24 April 2013), ‘“Lost Tribe of Israel” found in Papua 
New Guinea?’.
Dan Jorgensen (2005) has documented another ‘lost tribes’ story, in which in the 1990s American 
evangelist George Branson told people in the Telefomin area that they were descendants of the tribe 
of Benjamin (though in fact the tribe of Benjamin is not a ‘lost tribe’).
19  Nii’s comments are reported by Yegiora (2013).
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