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The Rebellion of the Daughters is a welcome contribution to a little-studied 
period in the history of Galician Jews. Research still needs to be done about 
Orthodox Jews and Jewish women more generally during the Habsburg 
Empire and Manekin’s book is a welcome addition to this understudied 
field. The minutiae of detail in each case studied provides for very good 
microhistory as it paints a picture for the reader of Galician Jewish girls’ 
upbringing and the conflict that arose at the end of the nineteenth 
century. The issue of Jewish identity and its connection to education 
within the framework of the Habsburg empire has been studied before 
in Elisabeth Malleier’s Judische Fraeun in Wien 1816–1938: Wohlfahrt–
Madchenbildung–Frauenarbeit, which focuses on Jews in Vienna and 
mainly middle-class acculturated Jews.1 Both books emphasise the need 
for further research but also bring to light the internal conflicts between 
an Orthodox generation of parents and their more acculturated children.

The book highlights the incongruence in education policy amongst 
Orthodox Jews at a time when women began to have access to all levels of 
education. Manekin uses three case studies of Jewish runaways to highlight 
the dissonance between daughters and their parents caused by an exposure 

1  Elisabeth Malleier, Judische Fraeun in Wien 1816–1938: Wohlfahrt–Madchenbildung–Frauenarbeit 
(Vienna: Mandelbaum Verlag, 2003).
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to non-Jewish education. The breaking point for all three women was 
the imposition of an arranged marriage, but the motivation for running 
away was different in every case. The difference in reasons for running 
away of each woman highlights that education, though a main cause of 
non-conformity, was the not the central instigator of running away. The 
complexity of the subject makes for a fascinating read of the life stories 
of the three women. The central point is the fact that these young Jewish 
women were running away and, using a loophole in the legal framework, 
would hide out in Catholic convents until they either converted or found 
a way forward while remaining Jewish. In the first case, that of Michalina 
Araten, finding refuge in the convent was a response to her deep desire for 
conversion. Michalina converted and remained Catholic for the rest of her 
life. She at first avoided her family because she feared being pressured into 
reverting to Judaism. Only after many decades did she re-establish contact 
with her Jewish family. The following chapter tells the story of Debora 
Lewkowicz, who fled an arranged marriage, converted to Catholicism 
and then reverted to Judaism. Debora demonstrated a certain lack of 
self-knowledge and a desire to please that led her to change her mind 
frequently about how she wished to live her life. The fourth chapter deals 
with the case of Anna Kluger and her sister, who both ran away and took 
their parents to court in order to gain a university education. The Kluger 
case was the one that highlighted the legal inconsistencies in the Habsburg 
system the most.

The aim of the book is to elucidate the contradictions amongst Orthodox 
Jews with regards to girls’ intellectual formation, which lead to the secular 
education of their daughters while leaving them ultimately ignorant of 
their Jewish heritage. This ignorance caused an alienation from their 
parents—in particular, their mothers who lacked an education. While 
this comes through clearly in the book, Manekin does not completely 
develop the connection between education and women’s emancipation 
at the time. While the book refers to the feminist movement it does so 
only in passing. It is true that this is not the central theme of The Rebellion 
of Daughters, but the notion of women’s emancipation runs through the 
book and it would have benefited from a clearer linking of the two.

Interestingly, while the book’s main focus is the daughters that rebelled 
and ran away from home, the first and sixth chapters highlight the life 
of a Jewish Orthodox daughter who did not run away but rather became 
central to the move toward creating an Orthodox education for girls. 
Sarah Schenirer, who initially was drawn to her non-Jewish education did 



235

The Rebellion of the Daughters

not run away but obeyed her parents and married young. As we see in 
Chapter Six, Schenirer became, later in life, the heart of a movement that 
changed the way Jewish Orthodox women were perceived. She did this 
by establishing a supplementary school for Orthodox girls, Beit Yaakov, 
meant to counter the influence of the Polish school they would have 
attended for six to eight years of their life. The intention was to encourage 
enthusiasm for the Jewish faith and counteract the effects of a secular 
education. Second, it was meant to prevent women from wanting to 
pursue university education. While Orthodox women began to be viewed 
differently through the Beit Yaakov movement, it also prevented them 
from taking advantage of the newly opened opportunities for women in 
the Habsburg Empire. Manekin hints that this was a move backwards 
from the ‘lost generation’ of women runaways that had freed themselves 
from parental control.

Despite the book’s detail, discussion of what exactly the reform movements 
were, as well as the feminist ideas that were circulating in the Habsburg 
Empire at the time, is needed. Manekin mentions both in passing with 
the assumption that readers will be familiar enough with the region and 
period to not need further details pertaining to the context. Chapter Five, 
for instance, is dedicated to literary representations of the runaways, but 
could have been dedicated to linking the situation of the runaways with 
the changes in education that were taking place at the time. The reader is 
left wondering whether expanded access to education for all girls in Galicia 
led to a general rebellion of all girls or whether Polish Catholic girls were 
immune to the feminist discourse mentioned in earlier chapters. This 
I find to be problematic. Rebelliousness caused by access to education, as 
the author implies was the case for the Jewish runaways, cannot have been 
restricted to just Jewish women. Not in an environment of social opening 
up of opportunities for all women. Hapsburg society was not ready for 
women at the universities and in the work force, so while there does not 
seem to have been runaways amongst Catholic girls seeking liberation 
from parental control it is difficult to imagine Catholic parents wanting 
bluestocking daughters either.
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